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Mission
Agnes C. L. Donohugh, early
"apostle for ethnography"
Benjamin L. Hartley

In the spring of 1915, the Kennedy School of Missions at Hartford Theological Seminary, the leading graduate school for missionary training in the
United States at this time, offered the first graduate-level course on ethnology ever to be taught in America to missionary candidates. 1 The seminary's
leadership had identified the need for teaching ethnology to missionariesin-training as early as 1913 - when the school of missions was just two
years old. 2 This American curricular innovation followed a practice begun
a decade earlier in Britain of teaching ethnology to missionary candidates
(Kuklick 1991). 3 Hartford Seminary President W. Douglas Mackenzie was
also inspired to make this curricular change because he had chaired Commission V on "The Training of Teachers" at the Edinburgh Missionary
Conference of 1910. That Commission sounded a sobering call for more
cross-cultural sensitivity in missionary training:
Christian missionaries do not always show consummate wisdom in
their methods. Christianity is under no inherent compulsion to impose
any special form of civilization on its adherents, else we should all be
Judaised. It is certainly strange that we should take an Eastern religion,
adapt it to Western needs, and then impose those Western adaptations
on Eastern races. I can conceive no better way of swamping and stamping out all true individuality in our converts. 4
In light of Edinburgh 1910's call for change, it only made sense that Mackenzie would want his own institution to take the lead in improving mission"
ary training. And so it did.
Two German anthropologists, Paul Krusius and Hermann Kumm, taught
ethnology first for one-year appointments at Hartford, but it was Agnes
C. L. Donohugh (1876-1966) who kept the flame of anthropological education alive and burning at the Kennedy School for the next twenty-five
years. 5 No one influenced graduate anthropological training for missionaries in America during the interwar period as much as she did. A former
missionary to India and a recent MA graduate in anthropology at Columbia
University, Agnes C. L. Donohugh taught ethnology at the Kennedy School

from 1918-1944, first in the Africa Department and then in the Department of Sociology and Ethnology when it was established a few years later. 6
She was called the "Apostle of Ethnology" by students and colleagues alike
and taught at the Kennedy School far longer than her better-known British
missionary anthropologist colleagues. William C. Willoughby served at the
Kennedy School from 1919-1931, and Edwin W. Smith was there from
1939-1943.7
Anthropology was still a young discipline in America when Donohugh
started teaching at the Kennedy School in 1918; there were only nine
anthropology or sociology-anthropology departments {undergraduate and
graduate) in the nation. In missionary training the Kennedy School was at
the anthropological forefront, and remained so for many years. No other
seminary in America taught courses in ethnology until some years after the
Kennedy School began to do so, and as late as 1955 the Kennedy School of
Missions was the only missionary training institution in the world identified as having granted PhDs in anthropology in the preceding half century
{Myklebust 1957: 52-94; Voegelin 1950: 351). 8
In spite of Donohugh's pioneering efforts in anthropology and in missionary training at this premier institution, however, the "Apostle of Ethnology" has been almost completely forgotten. 9 There are several reasons for
this. She published few articles and no books, she was a woman in a maledominated field, and she lacked a PhD degree at a time when the discipline
of anthropology was increasingly becoming more exclusive in admitting
only PhD anthropologists into its ranks (Kuklick 1991: 10).
There are as many reasons for recovering Donohugh's story as there are
reasons why she has been forgotten by anthropologists and missiologists.
For the purposes of this volume, those reasons revolve around illustrating
the processes, purposes, and impact Christian anthropologists may have
in encouraging the integration of their faith with the value they place on
the discipline. In the American context, Donohugh was the first Christian
anthropologist to attempt this kind of integrative work. Donohugh's story
can now be added to other biographical portraits of Christian anthropologists who have influenced the field of anthropology for reasons which both
inspire and provide helpful methodological and theological insight {Clifford
1992; Fardon 1999). Biography has served a similar purpose among Christian historians who have sought to reflect in an integrative manner on their
discipline. Interdisciplinary research with anthropology and history makes
the insights of Christian historians germane to our goals in this volume as
weli.lO
Donohugh's story is also important as an American counterpart to the
story Timothy Larsen tells about British anthropologists in his book, The
Slain God: Anthropologists and the Christian Faith {2014). Larsen points
out the different ways the Christian faith influenced pioneer British anthropologists Edward BurnettTylor,James George Frazer, E. E. Evans-Pritchard,
Mary Douglas, Victor Turner, and Edith Turner. Born in 1876, Agnes

C. L. Donohugh's career falls almost precisely halfway between two figures
in Larsen's study; James George Frazer was twenty-three years Donohugh's senior and E. E. Evans-Pritchard was twenty-five years her junior. The
profound theoretical distance between Frazer and Evans-Pritchard makes
Donohugh's story a helpful vantage point to understand the radical changes
taking place in anthropology - and indeed all the social sciences - during
her lifetime. 11
Finally, Agnes Donohugh's story is instructive for the holistic way she
contributed to both the field of anthropology and the Christian church's
missionary training efforts. Donohugh made an impact in both arenas not
only by applying anthropological ideas to missionary practice but also by
making a constructive contribution to the field of anthropology through
her own research, the PhD students she trained, and in the ways she influenced the field of anthropology to take religion more seriously. The purpose
of this chapter is to provide a biographical portrait of Agnes Donohugh
which highlights the different dimensions of her contributions to the field
of anthropology, missionary training, mission thought, and even American
foreign policy.

Early years and missionary service of Agnes Donohugh
A lifelong Methodist, Agnes Crawford Leaycraft was born in New York
City in 1876 to financially prosperous parents who were active in the Methodist Episcopal Church. Her father ran a lucrative real estate firm in Manhattan (Bergen 1913: 642). Agnes attended Barnard College in New York
City beginning in 1894 and graduated in 1901 with a course of study that
included mostly English classes. 12 She did, however, take one introductory
anthropology course which was probably taught by either Franz Boas or
Livingston Farrand. Women were not permitted to take advanced anthropology courses at Barnard or Columbia in the late 1890s in spite of the
fact that Boas reported some years later that he found Barnard's female
students more intellectually engaged than the undergraduate men of Columbia.13 While at Barnard Agnes was involved in a number of extra-curricular
activities in addition to her coursework. She was the director of the Barnard
Banjo Club {in which she played guitar), participated in several social clubs,
a drama club, and the College Settlement Association, and she was business
manager for the Barnard Glee Club. In 1899 she also became active in the
Woman's Foreign Missionary Society of the Methodist Episcopal Church, a
foreshadowing of her life's work. 14
One searches in vain for details about Agnes's life in the few years immediately after graduating from Barnard in 1901. During these years Agnes met a
Philadelphia Methodist attorney, Thomas S. Donohugh, who was discerning
a call to missionary service ,IS It is possible that Agnes met Thomas at a 1903
Silver Bay, New York conference sponsored by the YMCA (with significant
Methodist participation) for young adults interested in missionary service.16

By 1904 Thomas had applied for missionary service with the Methodist Episcopal Church and by 1905 he was in Meerut, India having the time of his life.
"The year or more has flown like the wind and it has been the happiest of my life.... The life has been full of joy, and the work a constant
delight. I long to see it grow in power and believe that we are just on the
verge of a new era; one we will all welcome most gladly."1 7
Someone was missing in Thomas's life, however, and after a year of service
in India he returned to America. Thomas married Agnes in June of 1906.18
They had their first child (Agnes Carol) in New York late in 1907 before
returning together to India around 1908 or early 1909 (Bergen 1913: 642).19
Agnes and Thomas Donohugh served in Meerut, India (seventy kilometers northeast of Delhi) where Thomas focused primarily on education and
administrative oversight of Methodist work in the region. Agnes's father
raised more than $2,000 shortly after they arrived in India for the construction of a boys' school they were running. 20 One of the missionaries under
Thomas Donohugh's oversight was the not-yet-famous E. Stanley Jones who
had arrived in India in November of 1907. 21 Three decades later Time magazine would describe Jones as "the world's greatest Christian missionary"
(Graham 2005: 46). 22 While we have some information on Thomas Donohugh's missionary work, the activity ofAgnes Donohugh during this time is
not well-documented in the Methodist archival record. Doubtless much of
her energy was spent raising her two small children, Carol and Crawford,
the latter of whom was born in India in December of 1910 (Bergen 1913:
642). But caring for her own children was far from all she did. Years later,
after graduating from Columbia University, Agnes Donohugh reported to
Franz Boas that she and her husband recognized during their service in India
how valuable anthropological training was for their ministry.23
We were among the village people of Northern India, at Meerut, in the
United Provinces, and we needed to know something of village organization of family and caste regulations, the great antiquity of certain
customs, and the religious practices of the lower castes. It was slow
work acquiring the knowledge first-hand when we did not know how
much there was to find out. Since studying in the Anthropology Dept.
I have made a beginning in such study and realize how much material
there is in Provincial Reports, in Ethnological Reports in Anthropological Journals from different regions, available here, and not within
one's reach out there except in certain centres, which would give just
the insight into the life of the people as is most needed for sympathetic
dealings with them.24
The cultural phenomenon which most interested Agnes and Thomas was
the occurrence of "mass movements" or "caste movements" of Indians to

the Christian faith. In 1913 Thomas Donohugh published one of the first
articles on Christian "mass movements" which twenty years later was more
thoroughly studied by Methodist missionary colleague J. Waskom Pickett in
his 1933 text, Christian Mass Movements in India. 25 Agnes's experience as
an undergraduate student in just one anthropology course at Barnard College meant she had more training in anthropology to draw from in understanding these "caste movements" than perhaps any American missionary
in the world. But as she relayed to Professor Boas years later, she wanted to
know more.

Graduate school and scholarly contributions
Agnes and Thomas Donohugh returned to New York City in 1912, and
Thomas began working with the Methodist Board of Missions in charge
of missionary candidate recruitment while Agnes began graduate work at
Columbia University. 26 At the time that she began work toward her MAin
anthropology she may have been one of just two women in the program;
moreover, Laura Watson Benedict (1861-1932) and Agnes Donohugh were
two of just a handful of graduate students with extensive overseas experience. The daughter of an Episcopal clergyman, Benedict was the first woman
to receive a PhD in anthropology at Columbia in 1914- at the age of 53.27
There is no evidence that Donohugh and Benedict knew one another, but
in 1914, during Donohugh's second year at Columbia, there were fewer
than twenty graduate students in the department which makes likely at least
a passing acquaintance. 28 Years after graduating from Columbia in 1916,
Agnes Donohugh reported that she took "all the courses in anthropology
which were offered" (The Harford Daily Courant 1944). 29 Some of these
courses were with Boas, but it appears that Dr. Alexander A. Goldenweiser
was her primary advisor. 30
In an April 1918 letter written to Boas, most likely to help him garner
support for Goldenweiser against a university administration that wanted
to fire him, Agnes described Goldenweiser as her director and praised him,
Franz Boas, and the program more generally. 31
For three years my work in the Graduate School of Columbia has been
in the Anthropology Department - recognized as the strongest in the
country - and much of the time under the direction of Dr. A. A. Goldenweiser. His lavish gift of time and interest to serious students are of
the greatest help. His effort to enlarge the scope of scientific study so as
to bring in new students; his insistence upon the fundamental character
of anthropological data as related to History and Sociology; upon the
contribution of research of the present day to the solving of problems of
fact or of development, making anthropology a living, growing science,
new and fresh in possibilities of discovery, - these create in his students
an eagerness to add to the knowledge of primitive cultures through their

own original research. I count the Anthropology Department at Columbia one of the greatest departments of the University in all that it has
done in the training of well-equipped anthropologists, and may yet do.
With Yale strong in Archaeology, Harvard in undergraduate work in
Anthropology, Columbia takes the lead in Graduate courses, in theoretical work, and in training for field work in Ethnology. I acknowledge
my appreciation and indebtedness to Columbia, to Professor Boas, and
to Dr. Goldenweiser. 32
What this letter and other correspondence demonstrate most clearly is
that Donohugh made an important "relational contribution" to the field of
anthropology even before she made scholarly or other professional contributions. Her ability to influence Boas, however, was not necessarily because
of the strength of her relationship with him; in fact, the four letters which
have been preserved between Donohugh and Boas after Donohugh graduated from Columbia suggests that her relationship with Professor Boas was
cordial but not particularly close. Still, scholars have noted that Boas tended
to have better relationships with female students than he had with male students (Lewis 2008: 189). Agnes Donohugh addressed one seven-page handwritten letter to Boas with the salutation, "My dear Prof. Boas," a rather
warm if conventional greeting she used in corresponding with others as well.
Boas, in turn, wrote back with a somewhat more formal salutation, "My
dear Madam." Donohugh's long letter was an appeal to Boas to grant her
permission to teach anthropology courses on Africa and China at Columbia
University in the Department of Extension Teaching in 1918-1919.
Her long 1918 letter to Boas well illustrates the ways Donohugh sought
to influence Boas by seeking to change how he thought about missionaries'
contributions and her own ability to make a contribution as a woman in
the field. In arguing for the significance of missionaries' contributions, she
explained to Boas that there were twenty-six returned missionaries from
China studying at Columbia University and that they should be taken seriously for the contribution they could make to anthropology.
Of course, the question of the preparation of missionaries is one which
does not interest you, perhaps, especially in relation to Anthropology.
There is this to consider in the matter: that the missionaries are being
sent out steadily, year after year; the effort is being made by all the larger
agencies to send out better prepared people in each year, and to that end
time is being allowed them to get as much specific preparation as is
available. This includes not only some theological study, and a study of
educational methods, but the history of the people to whose land they
go, and a study of the religions prevailing there. If to this were added,
the anthropology of the country so given that the newcomer would
have an introduction to the manners and customs, the background of
thinking, the traditions, which would indicate some of the things not to

do, and also some of the lives for very profitable study while with the
people, this would add to the equipment a valuable item.
This may not appeal to you, but since missions seem to be so an established feature, and modern civilization is making such inroads anyhow
among primitive populations, I feel very keenly that science could use
much which is easily accessible to the missionary on the field in the
recording of rapidly disappearing beliefs and customs. But this will not
always be done unless those going out know what to look for. We cannot hope [sic] these anthropologists as missionaries! But we can train
some missionaries in Anthropology. The books of Roscoe and Junod, for
instance, could be written for other regions also. 33
Boas was not the only anthropologist whom Donohugh sought to convince about the value of missionaries being more deeply engaged in anthropological study. At her retirement in 1944 Professor E. W. Capen notes that
"[s]he was a persuasive advocate of missions among ethnologists." 34 Her
involvement with the American Anthropological Association and other professional societies in which-anthropologists participated would have given
her a platform to influence other anthropologists in addition to that provided by her teaching role at the Kennedy School of Missions.
In Donohugh's letter to Boas she also pushed Franz Boas in his attitude
toward women in the field of anthropology. In arguing that she should
be permitted to teach the ethnology course on Africa and China in the
Department of Extension Teaching at Columbia, Donohugh made her case
forcefully:
Please do not misunderstand me, Prof. Boas, and think this a case of
superlative Egotisms. I know that my preparation and qualifications are
far from adequate in dealing with such scientific matters, and yet my
three years of graduate work have inspired me with a real enthusiasm
for the study of Anthropology and I should like to see the number of
serious students greatly increased. My ambition to help in extending
interest in Anthropology (not to "popularize" it however!) is perhaps
over-reaching the bounds of propriety, but having greatly profited by
my own study I am eager to introduce others to it who in their choice of
life work can gain very much by including such study, and can also be
equipped to make genuine contributions to science.
And I hope you do not class me as one of the restless, discontented
women, who has enough to do already and ought not to "dabble"
in Anthropology. I am not in need of a "job" nor a "hobby", but am
genuinely interested in the study of the problems concerning primitive
people. I have no "ulterior motives," nothing to conceal, only a desire
to become properly qualified to add something to the sum of human
knowledge. My ability to do this is yet to be proved, great as is my
hope some day to win such recognition. My aim is to complete the

reqmrements tor the Ph.D. within the next three years, as early in that
time as I can do so. 35
This excerpt from Donohugh's letter to Boas notes her intention to obtain
a PhD in anthropology - something which she never did even though she
helped more than a dozen of her students write their own dissertations.
Her concern to not popularize anthropology was something Boas may have
discussed in courses Donohugh took with him. When Donohugh was a student at Columbia, Boas was waging a battle against popularizing anthropology with Columbia University's President Nicholas Butler who wanted to
merge anthropology with sociology. Boas wrote that anthropology has been
"struggling for years to get away from the amateurish work that has been
the bane of anthropology for a long time(.]" 36 Donohugh strongly agreed
with Boas on this point and appealed to his shared desire for academic rigor.
What should one make of Agnes Donohugh's appeal to Boas with regard
to her qualifications as a female anthropologist? It is important to be careful here in determining the different reasons why Donohugh may have said
what she did in her letter to Boas. By advocating for respect as a woman did
she do so based on evidence that Boas was not of a similar mind? Or might
these remarks betray instead a kind of excessively defensive posture toward
Boas who, in later years at least, had a reputation for being rather welcoming toward women in the field of anthropology? Both are possible interpretations of this letter. In light of Agnes Donohugh's tendency to be quite
direct and unapologetic in her correspondence, however, I find it unlikely
that she was being excessively defensive in making her appeal to Boas.
Simply put, Agnes Donohugh was no timid wallflower, and she may have
rightly discerned that Boas needed to be pushed. That nearly half of Boas's
sixty PhD students he supervised by the end of his life would be women does
not mean that he was already positively disposed toward women in anthropology in 1918 (Lewis 2008: 177). He was moving in that direction, however, even before Donohugh's letter. As we have seen, a few months before
receiving Donohugh's letter Boas (in 1917) wrote to Columbia's president
that he found the women students at Barnard to be better students than
the men at Columbia. 37 He also had supervised Laura Benedict's dissertation a few years before Donohugh's letter. By 1920 he even remarked to an
anthropologist colleague that he "had a rather curious experience in graduate work during the last few years. All my best students are women."38 Since
Boas had only encountered a few women graduate students by 1920 it may
be that Agnes Donohugh was a person he had in mind when he made such
a comment. Donohugh may very well have helped to prepare the way for
the dozens of women anthropologists who studied with Boas after she did. 39
It is doubtless due to both Goldenweiser's and Boas's influence at Columbia University that Donohugh chose to focus on the Salish Native Ameri:ans of British Columbia for her 1916 master's thesis entitled "Knowledge
md Interpretation In Salish Culture: Illustrated from the Thompson River,

Shuswap and Lillooet Tribes." Donohugh's thesis made at least two contributions to the discipline of anthropology. First, she called into question
the general tendency to look down upon persons of other cultures "we are
pleased to call primitive" and critiqued earlier anthropologists. "[I]t is clear
that early writers on Anthropology, in so far as they dealt with the mental
qualities of primitive man, were hampered by the scarcity of accurate information then available concerning the primitive cultures which they characterized." Unsurprisingly, as a student of Boas, Donohugh critiqued the work
of anthropologists Spencer and Tylor specifically with regard to Spencer's
low estimation of "primitive man's" reasoning abilities (Donohugh 1916:
1-2). 40 As such, Donohugh's work added ammunition to the efforts of Boasian anthropology to overturn the racism and ethnocentricity rampant in
both society and anthropology itself.
Second, Donohugh made significant contributions to anthropological
epistemological theory in her thesis as well as in the dissertations which she
supervised. This is especially pettinent for the epistemological concerns that
are at the center of the book of which this chapter is a part. She critiques, for
example, the tendency of scholars to focus excessively on the "peculiarities
of magical interpretation of primitive man" instead of seeing such interpretations from "a common sense view" (1916: 30). She also questions previous portrayals of magic as exotic by pointing out Westerners' own unstated
but nonetheless real magical inclinations.
Changes in weather caused by unusual happenings such as births,
deaths, calamities; portents of death in dreams, in the cry of an owl at
night, of a coyote at night near a dwelling, of a dog howling, of a cock
crowing in the night, all these show the magical intrusion with which
we in our own civilization are familiar. We are hardly in a position to
use such evidence as proof of a lack of matter-of-fact knowledge and
pervasive magic so long as our own nerves tingle almost involuntarily
to similar fears or dreads [emphasis in the original].
(Donohugh 1916: 31) 41
Moreover, throughout her career Donohugh supervised a number of PhD
dissertations on issues related to magic and religious belief in other cultures.
Indeed, during Donohugh's tenure at the Kennedy School of Missions the
institution produced half the anthropology dissertations in America which
focused on some dimension of magic or religion. 42 The problem of anthropologists in the 1930s not analyzing religion adequately due to preconceived
notions of what is real was mentioned by others at the time as well (Junod
1935: 226).
After finishing her master's thesis and graduating from Columbia University in 1916 Donohugh continued to make contributions to the field of
anthropology through her participation in a number of professional societies. She was a fellow of the Royal Anthropological Institute, the Royal

Geographical Society, the Royal African Society, the American Geographical
Society, and the American Ethnological Society. She was even a member of
the council for the American Anthropological Association. 43 She was not
a member of the AAA council, however, when it infamously voted (by a
slim margin) in 1919 to censure Franz Boas for speaking out against President Wilson and American anthropologists whose research in Mexico was a
cover for their work as government agents. 44
Donohugh occasionally presented anthropology papers at the professional societies to which she belonged, but by her own admission her publication record was not extensive. Donohugh reported at her retirement that
she "never had time to write books.... There is a finality about printing
that fills one with dismay." One of her paper presentations was at the 1931
gathering of the British Association for the Advancement of Science where
she detailed the research she did in the Belgian Congo in 1929 assisted by
Methodist missionary Priscilla Berry (Donohugh and Berry 1932). She was
the only American female scientist in attendance at that meetingY She
attended another meeting of the British Association for the Advancement of
Science in Cape Town, South Africa during her 1929 African trip as weJl.46
Donohugh applied for (but did not receive) a Guggenheim Fellowship to
help fund this anthropological research in the Belgian Congo. 47
After returning from the Congo, Donohugh also made an important contribution as an anthropologist in the related field of what is today called
African American Studies. Donohugh participated in a lecture series at
Columbia University's Teacher College entitled "Lectures on Negro Education and Race Relations," giving the first of the series' ten lectures during
the winter and spring of 1930. The topic of her lecture was "the African
Background of American Negro Life," a theme which another Boas student,
Melville Herskovits, famously developed over a decade later in The Myth
of the Negro Past. 48
Agnes Donohugh's interest in teaching about African cultures and education in Africa put her in longstanding contact with the Phelps-Stokes
Commission which had as its purpose the development of educational institutions on the continent of Africa and in the United States. It may have been
the only major foundation in America that identified Africa as a focus of
concern in its founding documents. 49 One of the most anthropologically
influential organizations which the commission supported was The International Institute for African Languages and Culture which was established
in 1926.
The International African Institute - as it was later called - became the
single greatest supporter of anthropological research and involved the participation of missionaries, anthropologists, and colonial agents (Kuklick
1991: 56). The Rockefeller Foundation provided a substantial part of its
funding. Donohugh's correspondence with International Institute of African Languages and Cultures leaders J. H. Oldham and Edwin W. Smith
in the mid-1920s - before Smith became her colleague at the Kennedy

School- suggests that she may have influenced the development of the Institute in informal but perhaps not inconsiderable ways. 5° Unsurprisingly, both
of Agnes Donohugh's journal articles in the field of Anthropology were also
published by the Institute's journal, Africa.
In 1934 Donohugh became involved in her first book project which was
also a work sponsored by the Phelps-Stokes Commission. W.E.B. Du Bois,
one of the speakers in the 1930 lecture series in which Donohugh also participated, served as editor-in-chief of the Encyclopedia of the Negro, Preparatory Volume. Donohugh assisted in preparing the final manuscript for
publication (DuBois and Johnson 1945).51 It is important to not exaggerate
the extent of Donohugh's collaboration with Du Bois. Her involvement in
the Encyclopedia of the Negro probably had more to do with her longstanding relationships with staff from the Phelps-Stokes Commission that
financed the project than it did with her relationship to Du Bois. That she
was brought on to help with the final preparation of the manuscript suggests as much. It is possible, however, that Boas's relationship with Du Bois
and other African American leaders may have also been a factor in prompting Donohugh's involvement in the encyclopedia project. 52
Teaching and missionary training
Thus far, I have mostly discussed Agnes Donohugh's educational experiences and her academic contributions to the discipline of anthropology; I
turn now to a focus on her teaching and her contributions to the field of
missionary training. At the Kennedy School of Missions Donohugh taught
a wide array of graduate courses beginning in 1918 and was named Associate Professor of Ethnology in 1926 and Full Professor in 1936. From the
start Donohugh taught courses in General Ethnology, Ethnology of Africa,
and Ethnology of India and Southern Asia. In later years she taught a twosemester course on "North American Indians", and semester-long courses
on the "Psychology of Primitive Peoples", "Primitive Religion in Africa",
"African Social and Political Institutions", and "Studies of Tribal Life." 5 3
Her course outlines understandably reflect a clear Boasian influence on her
teaching in that she tended to focus a great deal of attention on historical
anthropology. 54
Perhaps Agnes Donohugh's most creative course and one which was
likely not taught at Columbia University or perhaps at any other institution in her day was entitled simply "The Life of Women." First taught in
1925 she described it as an "(a)nalysis of problems of women at home and
abroad. The art of living, in primitive and advanced society." 55 In proposing
the course she mentioned that she had been "gathering material for years." 56
She was an avid supporter of missionary women and advocated for giving
special concern to girls' education in Africa. 57 Two years before her retirement in 1944 she also tried to persuade Kennedy School Dean Malcolm Pitt
to permanently hire another woman, Esther Strong, to teach courses related

w .)OCial Ysycn01ogy or .. mter-cu1tura1 relations, reaction to change questions of cultural survival, {and) new cultural forms." Strong taught for the
Kennedy School between 1939-1941. Donohugh doubtless knew that she
would not be teaching for much longer and may have seen Esther Strong
as a possible successor, but Strong never taught at the Kennedy School after
1941_58
~on?h~gh's course outlines at the Kennedy School do not give much of
~n mdicatw.n about how she integrated Christian theological perspectives
m her teachmg, but an outline for an Africa Seminar in 1930 notes that she
~ill cover "Points of ~tt~chment for Truth." 59 It is here where she likely
dtscussed ways the Chnstian Gospel could be contextualized for Africa thus
infusing the?logical content in~o her teachi~g of anthropology. Don;hugh
could be qmte adventuresome m her reflectiOns about contextualizing the
Gospel in Africa.

It is even possible that in the African religious beliefs we might find
that the divine attributes split up among a number of spirits or spiritual
be~ngs could be assembled under one expanded concept of a Supreme
Bemg. So large a number of the elements already are present in African
thought in many regions that transmutation or sublimation of much
that is already there could effectively, easily, naturally evolve into a minimum ~hristian faith. The first thing to do is to recognize the claims,
and their values, and then to devise means for using the native social
machinery.
{Donohugh 1935: 338)60
Do~ohugh's argument here is intriguingly similar to one made by anthropo!ogist Mary Douglas many years later, in 2001. In her essay, "Other
Bemgs, Postco_lonially Correct," Douglas proposed that foreign gods may be
helpfully considered as angelic beings alongside a strict monotheism.

Though it would bring a big shift in the attitude to foreign gods, and
a big change in missionary practice, I suggest it need not be seen as a
d.octrinal ch~nge at. all, only as a development of the ecumenical prinCiple one which Vatican II has taken the initiative. The present proposal
would assimilate the gods in the local pagan pantheon to the class of
guardian spirits under the rule of the one God.
{Douglas 2012: 40)
Regardless of the theological merits of Donohugh's {or Douglas's) proposal,
the resonance between the two is striking.
. In spite of Dono~ug~'s considerable interest in African anthropology it is
~po~tant ~o bear. m mm~ that Agnes Donohugh did not spend very much
:u;ne m Afnca dunng her hfe -surely far less than a year. She may have ben~ftted, however, from her husband's knowledge of the African context which

he gained as a mission board executive with oversight of African mission
efforts of the Methodist Episcopal Church, a role in which he served his
denomination beginning in the early 1920s. 61 Donohugh's colleague at the
Kennedy School from 1919 to 1931, William C. Willoughby, may have also
influenced Donohugh's sympathetic views on African traditional religion. 62
The priority Donohugh placed on teaching, the crafting of a curriculum,
and even the nurture of students outside the classroom was an important
expression of her vocation. At the end of her career she wrote that mere
"(d)ependence upon the giving of courses and the teaching of subjects is
inadequate in sound missionary preparation. The individual person is the
subject of education, and the objective is an integrated personality, with
a well-rounded preparation." 63 Because Donohugh stayed at the Kennedy
School during the week and only returned by train to New York on the
weekends, it may be that she was especially well-suited to contribute to her
students' "well-rounded preparation." She would have been able to share
evening meals and have other informal interactions with students which she
likely would not have been able to do as easily if she had gone home to her
family each night.
Her presence on Hartford Seminary's campus during the week may also
have allowed her to strongly influence her students' PhD dissertations. In
fact, it may be that in Donohugh's case her most significant academic contribution to the field of anthropology was through her students - especially
PhD students -who went on to publish works in anthropology. Among the
fifteen dissertations that were supervised at the Kennedy School of Missions
between 1933 {when the first dissertation was completed which could be
categorized as anthropological in nature) and 1946 (two years after Donohugh left) she is gratefully acknowledged in eight of them. William Willoughby influenced a few dissertations, but he left the Kennedy School in
1931leaving Donohugh as the senior scholar of anthropology until Smith's
arrival in 1939.64 No other faculty member in these dissertations is mentioned even half as frequently or, it seems, with greater appreciation than
Agnes Donohugh. 65 This was clearly a reflection of Donohugh's primary
focus on being a teacher and her longstanding institutional commitment to
the Kennedy School. The same could not be said for anthropologists William C. Willoughby or Edwin W. Smith. Willoughby and Smith both taught
at the Kennedy School toward the end of their careers; they tended to be
more focused on their research projects and on institutional commitments
that they already had with missionary boards and institutions in Britain and
Africa {Rutherford 2009: 221).
While most students went on to primarily affect their field of missionary service, a few made significant impacts on the field of anthropology.
George W. Harley, for example, became an expert on African medicine and
served as a fellow in the Department of Anthropology at Harvard University
from 1932-1937. His 1938 Kennedy School dissertation was published by
Harvard University Press in 1941. Donohugh was clearly proud of Harley's

work, but m a letter to the Smithsonian Institution in 1943, she noted that
her role as director for Harley's dissertation was not acknowledged in the
published volume. 66 Dono hugh was gratefully acknowledged in a published
book by another student, Robert T. Parsons, whose work was entitled Religion in an African Society (Parsons 1964 ).
Donohugh's concern at the Kennedy School for the curriculum, for students' personal lives, and for rigorous anthropological research had ramifications for the wider world of Christian mission education. She was sought
after for advice on this in several different ways. In her own denomination, the Methodist Episcopal Church, she was an outspoken advocate for
anthropological education for missionaries. Her husband Thomas's work
with the Board of Missions of the Methodist Episcopal Church helped
her to develop relationships with mission boards, and he also helped to
recruit Methodist missionary candidates to the Kennedy School. Between
1911-1936 Methodist students were by far the largest group of students at
the School with a total of 206 students with connections to the Methodist
Episcopal Board of Missions, the Woman's Foreign Missionary Society or
the Methodist Episcopal Church, South. 67 During her career she servecl as
:hairperson of candidate and personnel committees for missionaries serving
Jverseas which gave her insight into their challenges of cultural adjustment
68
1s well. In 1922 Donohugh also wrote an article for the Methodist Review
1rguing for the importance of anthropological training for missionaries.
t\lways interested in the promotion of her discipline, Donohugh pointed out
n this article that not only would a multifaceted understanding of culture
1elp the missionary and the people to whom he or she is sent but that sound
tnthropological training may help the missionary become for the wider field
)f anthropology "the best authority on his field" (Donohugh 1922: 258).
She sought to improve missionary preparedness outside of her own denomnation as well. On at least one occasion, for example, J. H. Oldham and
~dwin W. Smith invited her to teach at the Selly Oak Colleges, a British
raining center for missionaries. 69 She also corresponded with the Secretares of Foreign Mission Boards and posed a number of critical questions of
hem just a few months before the release of the Rockefeller-funded Laynen's Foreign Missions Inquiry report, Rethinking Missions. The questions
he posed to the mission secretaries were a kind of informal Laywoman's
oreign missions inquiry at a time when mission agency budgets were being
lashed due to the Great Depression.
What changes in the status and function of the missionary are indicated
in the changing situation abroad: - in administration? In direct evangelization? In education? In medical work? In agricultural and rural
work? In industrial training? To what extent has the increasing participation of nationals closed these avenues of service to missionaries?
How have Governmental attitudes and programs changed, taking over
many of these activities, with the training for them? What bearing has

the change in the temper of the Church at home upon Mission Hoard
policies? To what degree will decreased income compel Boards to limit
the numbers of new candidates? Can Boards undertake to allow a longer time for more careful preparation? One full academic year? Two
years? Without Support? Partial support? 70
These questions she asks illustrate both the depth of her knowledge about
mission board administration and the scope of her interest well beyond that
of anthropological education for missionaries.
She nonetheless did have an expansive vision for how anthropological
training of missionaries might occur outside of formal educational institutions. After meeting fellow Methodist mission leader John R. Mott at a
January 1936 Foreign Missions Conference, she wrote to him about funding what today might be called a distance education project in the study of
anthropology for missionaries already in the field. Donohugh proposed that
for her sabbatical the following year she would travel to a number of sites
in Africa in order to give such training and that, if successful, this could be
expanded to the Indian context. She made this request of Mott a few years
after the well-funded Laymen's Foreign Missions Inquiry and seems to be
somewhat annoyed at its great expense when compared to her proposal.
As an extension of the work of commissions for survey, and deputations
of experts for counsel, why not send at least one (qualified) person to
one selected geographical area to spend an adequate - though short amount of time with groups of missionaries and national workers, to
point out ways in which a deeper knowledge of the life of the people manners, customs, legal codes, folklore, religious attitudes and beliefs,
etc., could be made to serve them in their development of Christian
groups. Contacts are so intimate that the fullest equipment is essential
for the Christian worker. Many missionaries have a wealth of experience of which they do not appreciate the value .... The need of such
enlightenment does not require a further survey. The practical undertaking could be launched with little delay. No large group need be sent;
one would do.
[emphasis in the original]
She further proposed that a syllabus could be generated from such a project "as no textbook exists which may be put into the hands of missionaries."71 It was not the first time such "distance education" efforts for training
missionaries in anthropology was proposed. Margaret Stevenson launched
something similar fifteen years earlier in the International Review of Mission (Stevenson 1920).
Donohugh also attended a follow-up conference of mission leaders after the
International Missionary Council's gathering in Tambaram, India in 1939,
and eagerly promoted this gathering. Held in March of 1939 in Hartford,

it focused on the training of missionaries in light of the conference in India.
Frustrated by the seminary leadership's desire to postpone the conference,
she struck an exasperated tone in her letter to her seminary's president. "We
have altered very little of our system on our curriculum since Jerusalem
(1928) and about all that we did in concession to that meeting was to add a
"seminar" in Rural Reconstruction." 72 One of the resolutions - there were
only two - to be presented to the International Missionary Council from
the March meeting in Hartford bore the clear mark of Donohugh's influence. It urged the IMC to develop a plan to encourage "new missionaries
in understanding the mind, spirit and culture of the country" in which they
serve.73 Though this admonition had been expressed in the 1910 Edinburgh
Conference as well, Donohugh apparently saw there was still much room
for improvement.
One of Agnes Donohugh's last publications was a study guide for Americans to reflect upon the continent of Africa in light of American and British
foreign policy in the midst of World War II. Neither a work of anthropological scholarship nor a project exclusively aimed at missionary training,
this work represents Donohugh's effort to influence American public policy
through what has been called public diplomacy. 74 Her sixteen-page study
guide was intended to be read alongside a 164-page study by the Committee
on Africa, the War, and Peace Aims entitled The Atlantic Charter and Africa
from an American Standpoint (Donohugh 1942). The Atlantic Charter was
a set of "Eight Points" agreed upon by President Roosevelt and Prime Minister Churchill during their secret August 14, 1941 meeting on board the USS
Augusta off the coast of Newfoundland. The agreement provided direction
for the post-war "extension of the sovereignty, self-government and national
life of the states and nations of Europe" (Donohugh 1942: 31). While the
Charter was not originally intended to address the African context, it led to
the organization of the Committee on Africa, the War, and Peace Aims under
the initiative of the Phelps-Stokes Fund just a few weeks after Roosevelt
and Churchill's meeting to expand its application to the African continent.
As reviewed above, the Phelps-Stokes Fund had been focused on the concerns of Africa for decades, and they believed that Roosevelt and Churchill's
"Eight Points" was a prime opportunity to make their case.
The Committee on Africa, the War, and Peace Aims was strategically comprised to include a wide array of forty members which included missionary
representatives Edwin W. Smith, Agnes's husband Thomas S. Donohugh,
and J. H. Oldham, as well as African American intellectuals W.E.B. Du Bois,
Ralph Johnson Bunche, and Charles S. Johnson. Prominent Africans currently residing in the United States were also asked to contribute to the
committee's work. One of these persons was Lincoln University student and
future first president of Ghana Kwame Francis Nkrumah. While it is difficult to know the impact of Agnes Donohugh's study guide, it nonetheless
demonstrates the reach of her interests in foreign policy and her commitment to promoting a postcolonial future for African countries.

Conclusion
Agnes C. L. Donohugh's contributions t~ the fiel~ of an~ropology, missio~
ary training, mission thought, and Amencan foreign policy are as extraordinary as is the extent to which she has been forgotten. S~e :-ras not only one
of the first female students of Franz Boas but was also his first exposure to a
graduate student with significant missionary ~~perience. prior to beginn.ing
graduate studies with him. Her efforts to ~~Itique. earlier a~thropological
theories in her master's thesis and faithful diligence m promotmg excellence
in her students' PhD dissertations are testimony to her commitment to t~e
field. The projects which her PhD students took up in the study o~ ~ag.Ic
and religion were contributions to the study of anthro~ology ~f re.hgwn m
the 1930s even before the publication of E. E. Evans-Pntchard s Wttchcraft,
Oracles, and Magic among the Azande (1.937).
. .
.
.
.
Donohugh intentionally put ethnology mto dynamic mteractwn ~I~ missionary training, and thereby advanced both anthropology and miSSionar.y
practice in ways that helped to develop the field of the anthropolog~ o~ rehgion. Her work was also a precursor to politic~lly engag~d scholarship m the
American public square for Africans and Afncan Amencans. H~r effort~ to
encourage anthropological awareness among non-anthropologists remmd
us of the need for anthropologists to make a robust case for the study of
their discipline amidst declining university budgets for humanities and the
social sciences. Thus, Donohugh's biography as an "apostle of ethnology"
should serve as an inspiration for the potentially positive outcomes from a
dialogue between theology and anthropology.
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58 Her effort to get Strong hired at the Kennedy School is mentioned in a letter to
Malcolm Pitt from Agnes Donohugh, 12 July 1942, Box 32 folder 468, Agnes
C. L. Donohu_gh papers, Hartford Theological Seminary Library. For Strong's
years of_teachmg_see the chart o~ I:fartford Seminary professors and their years
of teachmg compiled by the archivist at Hartford Theological Seminary.
59 "Africa Seminar" Box 32 Folder 469.
60 For comments on evangelism in Africa see also a summary of her address at a 1925
"Africa _Conference" held at Hartford Seminary and attended by 169 missionary,
academic, an~ governmental leaders. "Africa Conference Held under the auspices
of the Committee of Deference and Counsel of the Foreign Missions Conference of
North America at Hartford, Conn, Oct. 30-Nov. 1, 1925" Edward Warren Capen
papers, Box 298 folder 4186, Hartford Theological Seminary Library.
51 !he most revealing material about Thomas Donohugh's perceptions of Africa are
m the many letters to Frank Mason North and other Methodist mission leaders during a six-month trip to the African continent in 1923. It does not appear
as though Agnes Donohugh accompanied her husband on this trip. Thomas S.
Donohugh correspondence, 1923, folder 2540-3-3:08, General Commission on
Archives and History, Drew University.
)2 For a particularly revealing example of Willoughby's sympathetic appreciation
of African traditional religion see Rutherford (2009: 190). See also Willoughby
(1926).
i3 "An excerpt from Mrs. Donohugh's address at The Foundation Faculty Banquet,"
Hartford Echoes 8 no. 1, May 1944. Box 32 folder 469.
i4 That dissertations were not produced until after Willoughby left suggests that
perhaps Donohugh felt more strongly about producing PhD dissertations than
the more practitioner-oriented Willoughby.
;s It is important to stress that in these dissertations gratitude to one's teachers
is not always expressed explicitly. As stated previously, it seems to have not
.J.t.
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been a standard practice to include an acknowledgments section as it is today.
During this span of time, two of the fifteen dissertations I have reported here
as being anthropological in nature and identified as such in the 1955 Yearbook
of Anthropology are, in my own review of them, questionably categorized as
anthropology dissertations. The Yearbook of Anthropology did not identify MA
theses, but there are three theses of an anthropological nature contained in the
Hartford Theological Seminary collection during this time period which were
likely influenced by Donohugh.
Letter to Dr. Duncan Strong from Agnes Donohugh, 28 April 1943. Agnes C. L.
Donohugh papers, Box 32 folder 468, Hartford Theological Seminary Library.
In this letter Dono hugh offers her assistance to the US government during World
War II. In this letter she also noted that she "was doing some map work for Mr.
Boggs the Geographer in the State Department." She apparently was not as reticent t~ have anthropology be utilized as a tool by governments in a time of war
as professor Franz Boas was during World War I. Agnes Donohugh's pride for her
students' contributions is also mentioned in "An excerpt from Mrs. Donohugh's
address at The Foundation Faculty Banquet," Hartford Echoes 8 no. 1, May
1944. Box 32 folder 469.
Free Methodists, Wesleyan Methodists, and the Primitive Methodist Church
together contributed a small handful of students studying at the Kennedy School
during these years as well (Capen 1921: 29).
"An excerpt from Mrs. Donohugh's address at The Foundation Faculty Banquet,"
Hartford Echoes 8 no. 1, May 1944. Box 32 folder 469.
Letter to Edward Warren Capen, August 30, 1927. Box 32 Folder 462. A January 24, 1931letter to Edward Warren Capen also notes that an upcoming meeting with J. H. Oldham of the International African Institute is "developing some
rather important phases" and notifies Capen that she will be attending it in lieu of
her scheduled classes. The nature of this meeting is not clear from her correspondence. Oldham was a key figure in Christian mission circles during these years.
Letter to Secretaries of Foreign Mission Boards, June 1932. Box 32 folder 469.
Letter to Rev. John R. Mott, 14 January 1936, Agnes C. L. Donohugh papers,
Box 32 Folder 465, Hartford Theological Seminary Library.
Letter to Dr. Barston from Agnes Donohugh on 21 February 1939. Box 32
folder 466.
The Function and Training of Missionaries in the Light of the Madras Conference:
A Summary of Discussions at Hartford March 31 and Apri/1, 1939 (Hartford,
CT: 1939).
Her former professor, Franz Boas, was involved in similar efforts to influence
American public policy in an anti-colonialist direction at this time as well
(Whitfield 2010: 434).
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